y AND SUFI ORDERS IN CENTRy
LJIKISTAN AND UZBEKISTAN)
s DEPICTED IN PERSTAN MEDIABVAL S0URces

RCLH'_?\‘H ol .\;lll-l (\]'d(‘f?\: _ y
" Ihe rise of Istam 18 certainly a marvel of history |,

the beginming of the scvcn.lh century A.-D-, it enveloped. ,
\ater. a vast stretch of territory extending from the Atlansi. .
Indus and from (he Caspian 10 the cataracts of the Nile, i
Spain and Portugal, some of the most fertile regions of Frar_;"_.
whole of the northern coast of Africa, upper and lower o
Syria. Mesopotamia. Armenia, Persia, Afghanistan, Bt
and Maware-un-Nehar.
“Apart from a few vestiges of Shamanism among normyg
religious belief and practice among the indigenous people
Central Asia have, since the Arab conquest of 7" And 8" cenun
been confined to Islam. Islam culture not only survived but v
actually embraced by all non-muslim invaders includ
Mongols™.
From theological point of view under Samanid dynasy
Bukhara became an important centre of Islamic learning but’
}l‘;{ ﬁi’uﬂfigﬂc culture in Central Asia was during the 14" a
3 - ‘Samarqand might have been considered a |

during Timurid e?i-odd a/r\ practiced Islam in turn letter and s
A A aboutp e ;% already discussed even the hlSlt?rlk
contradictory and in s ilcl:%ﬁ hthemselves - f:onﬁ’lsmg“fflw
B e s B
prove that he was a religious zealol
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ded congi

mains that mo 1

ve that he was o 10|

4n order 1o convert all oo

‘of the Timur's campaiy

- ‘. The I"Chgltm. APt

t impact on the practic

is clear from Barthold's rcmoar

g in Timur's capital was not witho

juslim population and even 10 «

rab Shah the Sheikhul Islam of Samaraer
dent of the author of ‘Hadiya’ played ches

- poetry, in other words he indulged in

if not directly prohibited by religion, were not

Mdmg to Ali Yazdi Timur himself

, games when he repented on his death bed m
m ukh who was a firm follower of shariat severely

sepressed the pleasures condemened by religion. Since even
during Shah Rukh’s period Maware-un-Nahar continued to be

jer the rule of his son Ulugh Bagh who unlike his father and

" ‘iﬁmﬁ Timur followed chingez Khan's “yasz
rect influence on the religious observation and attitude of

sre were many grades and shades of “yasa’ the
was essentially Muslim. The law courts were of
e settled population there were the Qazis, who
on the basis of written laws — the shanet,
uran, and introduced together with
s ha already been discussed under the heading
momads the *Bills’, who judged according
s and customs, ‘adst’. Though these
1 and unformulated they were nonetheless
promment characteristic was that no
| ‘ een civil and criminal offences, all
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anmes beng viewed only n |hcjr rc_lalitm 0 others, g |
pmighed by damages I favour of the mjprcd party. A hﬂhh"
rly speaking an arbitrator, versed in the national - 2o

but bound by no jormalities.  The proceedings were th:“'“a
entirely oral; no record was kept and no appeal could he {a;f"ﬂ
According 0 Shuyler “Among the inhabitants of Central A, -
majority were ‘Hanfees' and 2 much smaller ‘Shafees.’ ',,'4 -
Bai,\ur writes “the Semergandis are all Sunni Muslims, p-r
faith. law abiding and religious ! '
Ihe mystical movement within Islam has exerted ..
fluence in the life, art and literature of the Muslim people dur..
thousand year history. If one is to judge the significanc. 2
religious instituuons upon society in Maware-un-Nehar, 2 bred
excursion into the field of religious sociology is inevitable. j;
Islamic world was by no means homogenous, but it was cultury
unified and diversified at the same time. Within the culture wer,
different civilizations; the civilization of the normads of desert el
valleys whose cultivation was based o

steeps. the people of river
irrigation; rain-land regions, mountain ranges, their villages. and
the many faceted life of cities''. The social significance of

orders was many but the religious significance was primary. [
contrast with the ‘ulmas’ there were no class distinction among
‘Sufis’. No doubt their Sheikhs formed a hereditary religious
class, but they and their associates were generally close 10 the
people; their institution “Khangah® in addition to keeping open
house, welcoming the poor and voyagers, were providers of
spiritual “solance and formed channels of power with the suxt
natural world'?. Besides the immense missionary role of the
Sheikhs and ‘Fagirs’ both in commending Islam to none. Muslims
and in helping the newly to take it to the heart, the social rol¢ &
their orders was also very important. In traditional life rehe”
was the synthesis of human activity, all society Was religlow
society.  The orders binding together individuals under
supernatural bond, were themselves a social power. Orders can*

R 4
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puﬁﬂm in various ways with diffcrent sirata of society
They MM}' had a spccial relationshiip with social classes
*dmsorwulpalions. Some were aristocratic, favoured
w“m‘mmﬂ *Ulema’ other had a popular following linked v

or military elass. The political role of these orders ha
peen referred from time to time in preceding chapters.

While reviewing the Sufi orders in Maware-un-Nahar or
Central Asia as such one cannot do justice without mentioning
separately about *Yasaviyya® Sufi order which is held by many to
be the fountain head of various branches like ‘likaniyya’.
‘bektashiva’ and even “Naqashbandiya™ Sufi order. Little is known
about the life of the founder Ahmad Ibn-ilbrahim Ibni Ali of Yasi (
a town in Turkistan D.652 AH/1166 AD) about whom Spencer
wrtes. ~Ahmad’s significances in the formation of a Turkish
Islamic tradition is undisputed. The Yasvi tradition has many
ramification. religious, social and cultural, it played a role in
Islaminization of Turkish tribes, in the adaptation of Islam to a
Turkish nomadic milieu, and in linguistic reconciliation through
the poems of Ahmad and his successor dervishes like Yunis Amir
(D. 740 AH / 1339 AD).

The Yassaviyya was a ‘teriqa’ of wanderers, there were few
distinctive branches pilgrimage became a permanent feature of
Central Asian Islam. The Yassavi way was a way of holiness and
method of religious practice which displayed the ancient religion
of the turks rather than the mystical way. These wanderers spread
the tradition throughout Turkistan and among the Kirghiz from
eastern Turkistan northward into Transoxiana southwards into
Khurasan and westwards into Azerbaijan and Antolia where they
contributed in the person of men like Yunus Amir to the formation
of the popular side of the new Islamic Turkish civilization but
where the Yassavi as a distinctive tradition did not establish
itself™’?,

The strength of the Ahmad’s cult during Timurid period
who was then dalled as ‘Hazati-Turkistan’ is shown by Timur’s
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. mrectan edifice (Complcled in 801 AH“398 A]),
readiness On

the Syr Darya consisting of W0 donglsstn—;%ture;‘ One ¢,
Ahma;!’s grave and other over the mosq % 'h y ¢ order Stres.q
the retreat (Khalwa) and Khalwatiya which developed j, N
Azerbaijan region and spread 10 Antolia may be regarded ,, the
western  Turkiish extension. It also claimed Bahgy, di
Nagashbandi as a descendent lhr_ough the dervish Sultan Kham -
still in 16" century Mirza Haider Daughlat has .n'lfnlloned the
Yassavi Shaikhs in Central Asia and even In Ka.?hrnlr‘ .

In Central Asia the two dentury period separating
Mongol invasion from the foundation of the Safavid regim. r
Persia. was a time fervent. crucial for the future of Islam in reg;,,
The immediate conquest had been the displacement of Islam ..w
now to prove itself and accommodate itself to none Muslim nyje;.
Shamanists. Budhists or Crypto Christians. It was a time pregnay
with possibilities, and the outcome was the ‘triumph’ of Islam 4
the dominant religion of Central Asia. Sufism role was ;
considerable significance, not as a way but through its men o
power manifested also after their death from their tombs, manv of
whose structures were raised by Mongol rulers. '

“Central Asia therefore was an area of mission, and her
the wandering dervishes were all important. At the same time
Muslim sentiment acquired every where fixed centers of devotion
in the tombs. These had their guardian dervishes and became the
centre of Sheikh and his circle of devotees.

Ibni Butots is a valuable witness to their widespread

diffusion for these places with their open hospitality were the
stopping places for parties of travelers.

Barthold has rightly pointed out that '

: at “Although famous

Boa:;uddm, the founder of Nagashbandi order, waih Timur's|

the T-mPOfafY , the sources say nothing about the relation between
imur's court and the Sheikhs of bukhara™'’

Khond Mir while referrin '
o Mir swhi g to various ulmas, Shiekh and
dignitaries of Timur’s time writes about him: “Khawaja Bahauddin

v

%
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b‘l\di‘S name 18 Mohamad B Malonnmd Al Aok b
his ay penticeship under Khaveapya Moharmimaed I5abi o
md Sy':g Amir Kalali, It Is recorded o Soathat
Khawaja Bahaud-Din was actually ‘Owasit and
spiﬁm‘my by Khawajn Abdul Khaliq Gujdwani. Somcone o L
pim whether *Hajar® (Public sc¢ances) and *Sama’ (recital corcor
were allowed in his “tariga’. He replied ‘Khalwat dar cnji.r
(solitude in a cowd). “Bzahir Ba Khalq wab-batin ba haq’ (the
exterior for the world, the interior for God). Khawaja Bahauddin
passed away on Monday the third of Rabi-ul-Awal, 791 A} '*
Idris Shah writes that the dervish school called Khawajagan
(masters) rose¢ in Central Asia and greatly influenced the
development of India and Turkish Empires. The order gave rise to
many specialist schools which adopted individual names. Many
authorities regard this as the earliest claims of transmission
Khawaja Bahaud-Din Nagashbandi (D. 1389 AD) is one of the
greatest personages of this school. Bahauddin spent seven year as
a courtier, seven looking after animals and seven in road buildings.
He studied under redoustable Baba al-Shamsi, and is credited with
hainv returned to the original principles and practices of Sufism.
The Nagashbendi Sheikhs alone have the authority to imitate
disciple into all other orders of dervishes'®. While as Spencer
writes that “Bahaud-Din, who was a Tadjik also had Turkish links.
Like most of the men after whom ‘tariqa’ have been named
Bahauddin did not found an organization but gathered around

himself like minded devotees prepared to strive towards a quality

of mystical life along ‘Malamati’ lines without show or destracting
riies for as he said,

! the exterior is tor world, the interior for God
From the Islamic point of view it was especially important in
“nsuring the attachment of Turkish people to the Sunni tradition.

_ Bahaud-Dins’s mausoleum and the attached convent (a
magnificient structure was erected in 1544 AD by Amir Abdul
Aziz. Khan) because one of the most important places of
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o Central Asia”. Khawaja Nagqash
i its name and form actualjy d
ablished Sufi traditions, Althe, 3 o0 o
- i gl .
d urban it was adopted by many Tatar tibet ™ cl
¢ linkage and had its place iy Sas
following the death of Shah Rukh FBS D.A.H/1447
the century the rapid progress of the order, fr,
westwards into Antolia unld southward into the Indjgy, fitg
led into its division into its three main branches (naﬁm.“;
Asia. Western Turkish and Indian.  The most inﬂqu-'_‘-
after Bahaud-Din was Khawaja Ahrar popularly knowr, ld e
Ishan from whom all the three regional lines derive.
Members of order were largely responsible for s -
of Islam among the Uzbeks among whom as already ¢,
Khawaja Ahrar wielded great spiritual power and among i,
consequently played a political role*'. S
The heads of all the independent states which succe....
the Mongols (except in Persia) favoured this great Sunni .-
honouring its leaders during their life times and b{_
mausoleums over their graves and ‘Khanqahs’ to house
dervishes. Although it weakened in time it remained the dominuy
regional order with great centres at Samarqand, Merv, K
Tashgant, Heart as well as Bukhara. There were also significu
groups in Chinese Turkistan and Khokand, Afghanistan Persi
Baluchistan and India*. “In India the same Nagashbandia Sui
order became the spear head of Islamic reaction against .\kbcr‘§
hearsay through Khalifa Bagabillah and his most distinguish
disciple Sheikh Ahmad Sirhindi™. _
0. ‘A History of Kashmir’ Bamzai, Delhi, 1962, P. 305: |
02.  “The Modern History of Sovient Central Asia’ Geofler)
wheeler, London, 1964, P. 185;
03.  Geoffery Wheeler, Op. cit, P. 186; w
04,  Zafar Name, Op. Cit, Vol. L% 577., Hafiz Abru qu¢

by Abdul Razak Samarqandi. F. 786;

pilgrimage in
silsilat-al-Khajag
the most strongly est

K4

-

4r

Y
Cir lr’an
A'l)* 1) 9
m (L‘mf,:_ |

lranian and
ribal rehgiou

o

84

7



Semmmur Vumber. 2009
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Op. cit, Vol. 11, . 659
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