contradiction between his Prose and poetry as the latter is
thought to be deeply coloured by Sufism. The present paper
seeks to revisit the debate in order to show that, contrary to
some opinions, there is no evidence that Igbal gave up his

~eihgr position, or moved significantly away from it. Whether

| i was justified in his opinions or not remains outside the

~urview of this paper as it only aims at an exposition of lqbal's
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stance to accom
ontological monj f
NsSM seem tq ave ahdaty, Wujug o
stance adopteq nw
arranteq

mysticism. Asrare Khudi's first edition had a preface attached
. . . aC e
in which Igbal aimed to build a case against mysticism in
general. That Igbal's criticism is not merely aimed at certain

extreme types of tasawwuf, but is directed against the very

worldview underlyini; »ost mystical schools, is amply borne
out by his discussici: ©.i (e Hindu philosophers and sages. He
admiringly mentions Sri Krishna for what he terms as his

great contribution to his religion. Krishna, he thinks, preached

the doctrine of action and warned against inaction. He

laments, however, that the good work done by Krishna was

of Shankara, the

argely nullified by the pervasive influence
tal to the

mpact of whose philosophy was highly detrimen

A



dltlons in the f € g
did to Hing act that whgy Sh
UIsm, Ibne Argp; did to Isjam et ankg,
"eSponsible for 4 _ e holds
Negative Influence ¢ Oth
Ue 1o their tegepy;
Ings th

to negate the
self is one of the main causes of decadence of both Hindys

and Muslims.

lgbal thinks that Ibne Arabi's wahdatul wujud, in essence
a false doctrine, was assiniilated by the Persian consciousnes:
to such an extent that it became a matrix of their thought
deeply colouring all their religious and literary expressions
Poetry, in effect, became the principle medium through whict
these unislamic ideas gained wide publicity. lgbal's remark

ahout Hafiz Shirazi, arguably the greatest ghazal poet of a

imes. can be an appropriate starting point in the presen

| ing rin
discussion. In fact, the verses have an almost enchanting

. t |
1

Hafiz himself:

' ' f
charming quality ©
fize sahbaa gusaar

Hushyaar az Haa

' daar
Jaamash az sahre ajal sarmaaya
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Aan fageehe millate may l<hwaargaan

Aan imaame millate bichaargaan

Gusfand ast u fanaa aamukht ast

Ushwa u naaz u adaa aamukht ast

Zuf ra naame tavaanaai dihad

Saaze u aqwaam ra ighwaa kunad

Eer -+ khwaan zindagi az ma rabud

Jaame o shaane jamee az ma rabud

Mahfile u dar khure abraar neest

. , t
Saaghare u gaabile ahraar nees

R
I



aa
a

Alha
Zar gz gusfandaan alhaz
ar

(Asr
Sraare Khudi, First Edition)
tion

Beware }
of Hafiz, the perennial drunkard

/ ,S .
y

Whose '
-mantle of piety is pledged to the saki

Who t '
akes to wine to benumb his awakening

Nothing but wine sells in his bazaar

He stakes his honour on two cups.

Drinks deep on the wine of servility

Is called 'the master' knows nothing of mastery.

He, the patron of wine-lovers

He, the leader of a hapless lot.

A sheep preaching self-extinction

And tricks of coquetry and deception.

wieekness he labels as courage end sirong

ve misled many @ nation.

jHis tunes ha

O



No sooner were these lineg Published tha, , diatribe wag
launched against Igbal. For many in india ang Outside, Hafi,
was not just a great Poet but alsp g great Sufi who
communicated profound mystical truths in 5 highly symbolical
language. It was believed that in the garb of wine, women and
song, Hafiz was actually revealing the esoteric or the inner
dimension of religious truths and taking him literally betrayed
an incompetence to understand the real Hafiz. Igbal thus

invited accusations not only of misunderstanding the great

master but also of intelic: ! hubris.
lgbal's respons: ' :ose attacks, some of which came
from his friends such as . .21 Allahabadi and Khwaja Hassan

incisive
Nizami, forms an interesting story. He offers an incisi
| : i i hat his
"®Joinder to his critics. stating quite emphatically t
- that in
Opinions about Hafiz are fully justified Igbal contends

iti iti f Persian
crilicizing Hafiz he has criticized the whole tradition ©

N




mysticism which drew sustenance from the ideas enshrined i

his poetry . He maintains that the poetry of this kind haq

enervated the vitality of the Muslims and contributed to thejr

spiritual, moral and political decadence. He expands the

canvass of his attack to include all forms of Sufism which have

departed from the pristine teachings of Islam. Igbal feels no
hesitation in pointing out the fallacies of such highly revered
divines as Ibne Arabi and even goes to the extent of saying
that his ideas are plainly blasphemous. Stubbornly refusing to
retract, Iqbal wrote to many of his critic-friends that he had
arrived at these conclusions after long and serious
deliberations. He is very ‘clear about what he finds most
objectionable in Sufism. Sufism, Igbal holds, cannot be taken
as an autonomous metaphysics and hence such a doctrine as
wahdatul wujud, being no more than extremely speculative in
character, has no religious sanction. It is interesting to note
that Igbal admits that he was personally inclined towards
wahdatul wujud but had sacrificed his predilection for the sake
of the Quran. A verv imoooinnt eiter in this regard, written to
Khwaja Hassan Nizz:

- still believe that o i finally agree with me. You
know me quite well and are also aware of all my ties. Because
of my ancestral influence and personal temperament, | had a

strong inclination towards Sufism. And this personal inclination
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an and

islamic history alerted me tq My mistake and |
y

long-cherished ideas only for the sake of

the Quran. | thus had

to wage an intense battle against mysef On both intg)|
t €llectug)
and emotional fronts.

( December 30 1915)
Igbal is careful to differentiate between Islamic ang

Persian mysticism, stating that he has NO quarrel with the
former which rightly insists on the values which form the core
of Islam. He argues that Islam implies an enormous creative
and intellectual freedom and urges man to explore the physical
world and look outside himself to find the signs of God.
Self-annihilation and world-negation, the two mosf pernicious
ideas Igbal posited at ‘e heart of Persian Sufism, were thus
inimical to the very sp;.-'v:' islam. In one of his philosophical
lectures, he defines (fi¢ Quranic spirit as essentially
anti-classical owing to the ‘inward turning' tendency of the
Roman-Hellenistic thought. It is not out of place here 1o

' Plato
Mention that in Asrare Khudi Igbal was no less sparng of |
as Hafiz. Plato with his
d and a

"hom he denounced as vehemently
D worl
Selief in the illusory nature of the phenomenal

: f
_ mainstay 0
Complete distrust of sense-perceptions, was the

o



terms has been distorted by some §

_ ufis In
Sirajudin Pal, .

unrelenting struggle to subdye the negative o,
- . . Ces in “fe
Sufi poet, by twisting the meaning of the term, rops i ’

vitality and dynamism and thus of its very essence:

Ghazi zi paye shahaadat andar tag u pust
Ghaafil ki shaheede ishq faazil tar azust

Dar ruze qayaamal een ba u kay maanad

Een kushtaye dushman ast aan kushtaye dust
For the sake of martyrdom the warrior fights
‘anorant thal the love-slain is far suberior fo him.

. he Judgement Day, how can the two be equal?

Cirse was slain by the enemy, the other by the friend.

dds, but distorts the

The quatrain is beautiful poetry, Igbal a |
w a fatal pois?"

. _ r ho
simple meaning of jihad. It is not difficult to se€
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has been administered in the garb of beautifyl ot
¢

— . Y and the
007 reader silently’consumes it, thinking it o be elixjr

- In one

of his write-ups litled ‘Islam and Mysticjgpy Publisheg

New Er
in his detailed discussion:

The present-day Muslim prefers to roam abouyt
aimlessly in the dusky valleys of Hellenic-Persian Mysticism,
which teaches us to shut our eyes to the hard Reality around,
and to fix our gaze on what it describes as lluminations"-blye.
red and yellow Reality springing up from the cells of an
overworked brain. To me this self-mystification, this Nihilism.
i e. seeking Reality in quarters where it does not exist, is a
physiological symptom which gives me a clue to the
decadence of the Muslim world. The intellectual history of the
ancient world will reves! to you this most significant fact that
the decadent in ali .- have tried to seek shelter behind
self-mystification @i~ hilism. Having lost the vitality to
grapple with the ternural, these prophets of decay apply
themselves to the quest of a supposed eternal; and gradtfall);
complete the spiritual impoverishment and physica

- mingly charming
degeneration of their society by evolving @ S€€ g

to
nd powerful
ideal of life which seduces even the healthy @

-ty as Islam the
death. To such a peculiarly constructed society
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work of these sentimental obscurantists has done immm
8

harm. Our birth as @ society, repudiating the ideas of race
ang

language as principles of social reconstruction, was dye on
Yo

our subjecting ourselves to a system of Law belieygq to
e

Divine in origin; yet the old Mystic frankly held anqg Secre
‘ y
preached it to be merely phenomenal; nothing more than

outer husk of the Real which is to be attained by means other

than the Law of God. In most cases the observance of the

Law, even though held to be phenomenal, was retaineq to

avoid social odium; but no student of Muslim thought ang

literature can deny that the tendency to ignore the Law--the

only force holding together Muslim society---was the direct

consequence of a false Mysticism born of the heart and brain

of Persia. Thus Muslim Democracy was gradually displaced
and enslaved by a sort of spiritual aristocracy pretending to

claim knowledge anc o= not open to the average Muslim...

Remember ¢+ - - was born in the broad day-light of

history. The great ¢eio iz Prophet lived and worked among

the intelligent men who nave transmitted to posterity every

word that dropped from his sacred lips. There is absolutely

nothing esoteric in his teachings. Every word of the Quran is

brimful of light and joy of existence. Far from justifying any
gloomy, pessimistic mysticism, it is an open assault on thos€

religious teachings which have for centuries mystified mankind



: cevealed t0 the uninitiated.

" (lgbal: 1917)

One can hardly ask for a more lucid €Xposition of
N of the

poet_phnosopher's views on the subject. Ag js clear, |
» lgbal

strongly denounces any attempts to distinguish between the
exoteric and esoteric Islam and calls it one of the most serious
fallacies of Sufism. The law of Islam is not an oyter husk to be
discarded as a dispensable element but constitutes the very
core of the Islamic religion. One needs to remember, however,
that Igbal was no obscurantist denying the importance of legal
reforms in Islam. In fact, as many of his prose works testify, he
was one of the first Muslims intellectuals to recognize the need
for reinterpreting the Islamic legal framework according to the

demands of the altered historical conditions. He strongly

believed that Islar ontains within it a dynamic principle of
adjustability to ar: ,.f.v';:-'.:umstances and opposed those who
refused to acknow!=:iye the fact of historical change. Thus,
while Igbal fully agreed with those liberals who called for

revisiting the shariah to make it compatible with the needs of

modern life, he denounced vehemently the Sufistic tendency 10

disregard the law. |
fi poetry I

lgbal's stance on Sufism in general and Su
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ngly rooted in his concept of khudi or seif
. IS

y can pe read as @ sustained assault on all those habiy
Its

poei
hich tend 1O under

of thinking w
drawal from strife.

He advocated a selfho
y engaged and also strong enough t,

mine the self or encourage
a

with
od that is at once ethicajy

jally and polmcall

50CI
archy. Rejecting the Sufi ethos impligq

resist the pull of an
rejecting the stance of passive

among other things.
nce of circumstances in favour of an energetic

accepta
It is notable that Igbal believed most of

grappling with them.
sufi poetry to be the product of the age of political

Muslims and found nothing surp
Muslims, having lost political power

the
rising that it was

decadence of
so. It was only natural that
emies, suffered & deep psycholo

various forms of decadent poetry. Political

to their en gical crisis which

manifested itself in
‘srmed their very conscience and they

subservience transic
“ul negation of the concrete reality.

found consolafio”
virtue and withdrawal from
ist psyche.

ally

Weakness anc ~ame a
the worldly striic .4 an essentially defeat
of Lucknow was gener

lhe fact that the eleg ¢ poetry

the enith of Muslim poetry in India was for Iqbal

regarded as

an ample proof of this,
nay never bé quité

An important question that 1
gle out Rumj

satinlactonly answered s thist why does Igbal sin



amond the Persian Sufi-poets, not only Bulogizing p;
|

, : _ m b
Jeclaring him to be his guide? |n other worgs N

i f I . qbal's
excepting Rumi from all other mystic POets warranteg w

there is hardly any suggestion that Rumi gig noy subsorib:et:
the common Sufi worldview? As is wel| known, Igbal was
highly impressed by Rumi's idea of Ishq or 'Joye and thought i
be invaluable for rejuvenating the decadent Muslim
consciousness. Whether Rumi's doctrinal inclinations tended
towards wahdatul wujud or not, Igbal reads him to serve his
own ends. His projecting Rumi as the sure-footed guide in'the
path of spirituality in no way suggested that Igbal finally came
to see the truth in wahdatul wujud or any of its coroliaries like
the doctrine of emanation' . On the converse, Igbal finds in
Rumi a sage who quite brilliantly lays bare the dangers
nherent in the t:ings which he attributed 10 mysticism in

| ' two
general. Rumi's =« is for Igbal a cure to simultaneously

' ' ess: the
' yifiict n's consciousn
fatal diseases ' {icting modern ma

' revelation,
fallacy of the self-sufficiency of reason unguided by

i elf and the
and the tendency to negate the reality of the S

physical world.



References
Letters and Writings of Igbal. Karachi: Is|am.

Dar, B.A (ed).

Publications. 1976.
Hakeem. Kalifah Abdul. Fikre Igbal. Aligarh: Educationg| Book

House. 2002

\qbal, M. Kulliyate Farsi. Lahore: Igbal Academy. 1986

lgbal, M. The Reconstruction of Religious Thought in Islam New
Delhi: Adam Pubiishers. 2002.

lgbal, M. The Development of Metaphysics in Persig London:
EP. 1908.

Sherwani, Latif Ahmad (ed). Speeches, Writings and Statements
of lgbal. New Delhi- Adam Publishers. 2006.

Suroor, Aale Ahmad. lgbal Aur Tasawwuf. Srinagar; lgbal
Institute. 1980 '



