Dr M.Maroof Shah

of
sufism and the Challenge
postmodern Thought

Postmodernism is against all “i.srns” and 1dfa(?logies and eyl
— all grand narratives. Metanrflrratwles -of traditional theOIOgies
have become incredible. Despite this _1t could be argued that
religion approached from a mystical perspective resiss
postmodern critique and is not to be dubbed as a metanarrative at
all. The present paper unearths "postmodern" face of Sufism ang

argues against fashionable postmodemnist characterization ang
critique of religion as a metanarrative.

One plausible geneology of post modernity begins with
Nietzsche’s proclamation of the death of God. Derridean critique
of metaphysics of presence and togocentricism  defines
deconstructive turn. Postmodernity is a state of incredulity towards

. igion, Postmodernism coul d in fact has
en mterpreted/appropriated/i s A

mplicated ip diverse and often

Mg and quite Jogically should
g the quest; S that no claims could be

y q eSthﬂS that ConCEm us most Vitally__our
: ing or phllosqphy (and even science). It
nothing coulq pe asserte Itsuspenslon of all belief. It asserts that
mglllstic Utter. 4

ance, [t dOeSH,tSees 110 Meaning in anything, in any
but celebrates ;. It ‘Ags Mourn this state of meaninglessness

erts : |
that one can’t transcend language and
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rapping and in language one can’t haye

1 | « access to puyr

thuzence’ Truth or God. It rejects traditional idea of God ang itz
Preostates _. such as reason and law, Mystery at the heart of
hyiitence remains impenetrable unassailable. Man can know
ex

He can only know the “fact” of his ignorance, Life has no
caning, 1O purpose or at least that there 'is no humanly
jiscoverable meaning or purpose. .It sees very notions of Meaning
and Purpose oF Truth as fictions. It is committed to no-
commitment a;?proach. It judges not, evaluates not, and assigns no
walue to anything what§oever. I_t Is beyond good and evil and in
fact all binaries. Argumg ~against arguir}g it doesn’t see any
positive value in silence either as th(.ere Is no such thing as the
revelation of the unknown or God in silence. It leads to the silence
of the grave and not the silence that is “so full of music” as the
mystics would have it. It suspects all theories, narratives or
metanarratives because they are guilty of
marginilizations/exclusivisms. But thereby it doesn’t pave way for
some alternative all inclusive perspective. In fact there is no such
thing as Reality (with capital R) for it.It suspecis all
representations. But it is also equally agnostic with respect to the
claims of symbolism. There is no such thing as intellective
intuition for Derrida. It sees nothing beyond what senses can see
and is committed to the “ontology of singular events.” In its
antiepistemolgy there is no scope for -reason or thoughtand
logic. Truth (if it all it exists in some noumenal world) can’t be
elven to mind, to thought, to logical and conceptual intellect tied to
the.surface view of things, to the world of phenomena It doesn’t
bd.le,ve in the higher orders of existence, the basic postulate of al
zhg"’“s although it would reject typical rationalistic naturalistic
Scig:nme“ts against religion also. It rejects metanarratives of modemn
explaf:; tand liberal I.mr.nanism and isn’t a priori c.ommltt.ec'i to at!lg
realy ofotr}f/ appropriating framework that explains religion, oe
for gl € Intuitive, the realm of unreason away. It gives spa
Marginilized voices and traditional religion and mysticism

I]Othing'

ha . .

voli)g,3 esni) be precisely among the : marg‘ma!sl?d
redUCti r-Ob-lematiZing the case of humanistic sc-len:d tc
“’Orldvomsnc naturalistic  positivistic rationalistic ~modern

®W, it strengthens the case for religion. Arguing against the
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orpretation it allows In pringjp]e
““LLE-TL[;U( the problem is that it ig Unabl:'g
|d transcend the need of realm of texq
see how one cou ly suspects all talk about Reality or Truﬂ,bu
interpretation. It ”g]l']\tgs breathes the Reality and transcends y
can't see l:oxys (L[:leablle to see how language trap could .be throvy,
of about. :h 1 Meaning and Truth realized. It wallows in the
away and thus because nothing is known or knowable wig
of SFePuf[}:::h isn’t just unreachable but it is fiction; it s |
Zien:;r}:}’éxist- Our search for Truth or Meaning is itself: futile
because there is no transcendental signified. Phllosqphy is just
rhetoric. Language is through and thro.ugh. l_netaphoncal. Re?son
pretensions and grand claims for objectlvny,- truth, certainty,
clarity, rationality too are rejected. What remains after e_!ec_ting
philosophy and science? Fiction? What remains after rejecting
possibility of knowledge and possibility of transcending Realm of
language/words? No speech comes without words. There is no
state where speech comes without words. And words are subject to
difference. They ultimately signify nothing. All grounds become
groundless, all communication dialogue between the deaf. Nothing
important can be conveyed, Everything boils down to silence. And
silence doesn’t reveal the unknown or God and isn’t full of
music. Silence doesn’t answer metaphysical questions as in the
zﬁr:“;f " ‘Se csl’:mfil;y failure of all meaningful communication,
-ose sfl'):nnu,lat' stration of al‘l attempts to make sense of any
'on. No question should be asked because

nothing answers it And thj : g
i : 1S void that we encounterin
deconstructionist philosophy

isn’t orio; o ittt
the plenitude of Being, Pogynodeo s O SYerying AR

. Ostmodernism rejects all totalizing
oo : rejects a
discourses, al| Metanarratives, a]] peljef systems, all ideologies, all

pts at comprehendipg/apprehending Reality, all God

all logi Ysics of presence, all philosophies,
at ogle;?;rs??gi?ought constructiong, allrjudgeme:ltsf, all attzlll"ljpﬁ
“structuraljgt” sysgte Existence, a essentailistic  thought, ol

fining and ( I discourses, all centeri
decmtl'id, fr:;t:g?t:tz.ms endeaVOurs, all “OIOSiQS." The O:l:sm h
God or Unifying prin e °:°l°brated as nothing holds things (as
“Iple is declareq dead). Diversity is there but

finality of any %
interpretation whatsoeV
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underlying unity. Humapism s no more credible as human
has disappea{ed- There is no cenn.-e in man himself to be
U tre of any U!’IIVGI‘SC; the umve'rse itself has dissolved into
thtmVC rse, COSMOS 1NtO chaos.. There is no “1,” neither the self nor
me celf. All is text that ultimately reduces to nothing, God of
:::u;physician lives in rjﬂict'ed hglory_ of signs, Everything is
impcnclmblly opaque or dark in the misty wqud. .ACC.Ol‘dlng to
smodernism, l.o.glc is .1llog1.cal. Rat.lonaht.y Is Irrational,
formation is mlsln.fonnatlon. History is fiction. There is no
nowledge and no wisdom. Modern man had gone farther from
God and postmodern man has gone farther from himself and nearer
o dust. There is no purpose, no teleology. We are here- on a
darkling plane  where  ignorant armies clash by
sight. Postmodernism  leads to denial of hierarchy of
existence. There is denial of even phenomena, of the visible world
so we needn’t speak of the invisible world. Everything becomes
surd, darkness. Ethics too is rejected because choices and
judgments marginalize and is dualist. All readings are misreadings.
The logic of excess and_ deficit or logic of contradictions of
postmodernists reduces everything to void.’

with no

qubjcd

In this context ‘we closely analyze Islam's claim to be the Truth,
the primordial truth. Islam claims to be the primordial religion,
natural religion. All existence is Muslim. We all have witnessed to
s truth in covenant made in pre-eternity with God. No age could
be incredulous towards it. It isn’t a metanarrative that
postmodernity could problematize or be incredulous towards.
ISlam.doeS“’t tell a story or promises anything. Its “grand
3:;&“’6” hfle no subject or hero and no goal as Lyotard v_vould
syﬂ::fta“d It. : It. makes no truth claim; it i.s the truth itself,
ligh Youg "_V“h it. Truth needn't claim truth. Light neefl not to be
P Nothing can deconstruct what is not a construction aqd by
0 Smm“ tFa.ﬂscends conceptual intellect's.constructions:, the idols

% mind, and imagination. Laysa Mislihi Shayin. But we
Erwc;i;glguish between Islam as a message from hemmn,ti the
ity as t!me_language of the Self and the human cqnstmc | 9&

Ut distinguish between Islam and the huméi
Omappropriation/interpretation of it. Even -'pmpheﬁa

g,

defini
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" by necessity, by the very fact of j

: bei
an't be identified with any human cop g a

sle “distorts :
receptac Structjoy,

e lam ¢
rcc?pmd;mlt?oi of it. It can’t be rcduccq to. law (.)r morality or
?l:el::)egriial system or ideology. ~ Its signified s subject o

in finalist terms by way of laﬂsuag;
'oR t cannot be caught In : : : -
glrﬂzi?ec:enlc: Like a-sign God's face is halfveiled and paje

revealed. One never reaches God as He .is. unattainable,

aches Him is no more a seeker, an individual or separate engigy
rIizik«e any material particle that E}ppro§tcl}es v'elomty. of light the
human seeker has to negate the existentiating d.mflensunon, has 0be
annihilated to be one with the Light. Tl}e Spirit is not the thing of
this world. It is Infinite; it is not pinpou_ltable frrezable Catachablg
signified of any intellectual imaginatlv.e- Oor even experiential
process. It transcends all binarnies, all dualities.

Islam is not a system of truths making parallel cognitive
claims. Propositional framework of the Western Aristotelian logic
and philosophy doesn't apply to Islam or any other religion. Islam
is by definition all inclusive; everything that partakes of truth is
thus appropriated. Any philosophy, theory or religion that partakes
of truth (whole truth isn’t to be found in any formulation, any

interp.ret.ation, any concrete form, any creedal system as Sufism) is
Islamic in the proportionate degree.

Transcendence of God th
by Islam implies that God C
revealed in all His glory

at is characteristically emphasized

phenomena which are His
transcendence, because Godheasg mibo!s.
graspable entity, Hahys is ot

‘ . unknowab|
1s Nothing to the conceptual intellect. ?1:2
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.+ the road to God is barred. It’s win

0 |
S:ar high into the sky of transcendence. It is Prophet and the saint

hrough revelation and intuition know God o
“1]:10 lknOW only His unknowability. But rfl:):'l(maltlh mt‘lj:te
L‘lu-amnsccndence th.e mystic does see n.othing but God, All th:
phcnomcna reflect His glOW- Postmoderrust too does not reject the
elative value, the relatﬂlve.truth- the felatlve rationality, the relative
meaning. He only denies l.dentlﬁcatlon of them with the Absolute
Truth, the Absolute Meaning. He sees Truth’s immanence faintly
oflected in the world of space and time, of things and places. and
thus of relativity. But he denies that transcendence, the Absolute or
the ultimate Truth could be known. Reason, logic and the like can’t
tnow it. God Dby definition transcends reason. If the mystic
emphasizes transcendence and devalues the world of things, and
our ordinary states of consciousness it is only to be true to religion
(Islam) anti idolatrous genius. God resembles nothing in the world
(laysa kamithlihi shay). The mystic rightly transcends (he never
rransgresses because there is no subject-object duality in his
rawhidic or Unitarian perspective). Being is Goodness. Beauty, and
iruth and Bliss. Falsehood, evil and sorrow are relative and thus
susceptible to destruction. (verily evil ought to disappear declares
the Quran). So our normal discriminative experiences of truth and
falsehood, good and evil, pleasure and pain can’t be accorded
absolute validity. Even Iblis as the personification of evil doesn’t
exist on its own. He isn’t there either at the origin or at the End of
the world. Sufi as true vicegerent of God internalizes or
appropriates God’s akhlag. His names and attributes. He emerges
as supra rational, supra moral and supra affective being as is the
God. He reflects and radiates truth, goodness and Beauty. The
perfect man is moral without being moralistic, rational without
being rationalistic. He calls for a transformation of consciousness
%0 that our will become God’s will. Morality doesn’t become
#quiring to something from without. It is spontaneous. It flows
zﬁzma“eolJSIy. Perfect man radiates only goodn?ss. H: ﬂH° s
IOnose-good over evil. God’s hand becomes His l‘;ﬂ" g
i dg:r ,Jlufl‘ges as Jesus didn’t judge Man qf God :s';? Tﬂh)’.‘ -
v actYl - “What after all, is right and what 15 wrong? 1 & S
'on which takes you towards God is right, and (B

gs are clipped and can’t

-
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action which takes you away from God is wrong." Since a sy
object duality i« transcendence in Unitarian or Tsublfﬂ-
perspective (a8 Sufis interpret it) all distinctions ;wh‘flic
categories, judgements (which includes judgements of Inarjeg,
evil, right and wrong) lose their meaning as conceived %OOd and
framework or epistemology- As conceptual intellect is trangcdualm
its categories lose their relevance in judging / critiquin W,
revealed to the Sufi or mystic. Revelation comes the mgmwhat ]
realm of known ceases. It always comes from above, fro ent the
The Prophet (as does saint) receives knowledge from éod :ln God,
intuitively without any role of conceptual intellect. Reason irectly,
§ubservient to faith or intuitive knowledge as all wOuldmustbe
gncluding Hagq in his Postmodernity, Paganism and Islam Anagfe?.
is Possible only if reason doesn’t legislate or judge 0' d g
divine, (mystical-prophetic). Both prophetism and mgst‘ o T
on need of transcendence of merely rational logical 3i’m1cl:;.s me
Egrut;zln\:t: (god. Thus following statements of scriptures aencl[g;l;:i?;
. e critiqued on rational logi t

Nothing that belongs or pertains to %;CEL ;:I?d:rll(t)rghstt}llc grounds.
the known, of knowledge, reason, logic, space andn" o
relevant in critiquing revelation and intu,itign Blind time §0uld be
f:olours by a mystic or prophet. Dualist epi . blind 1S no _]ud'ge ‘?f
incommensurable wi fa st pistemology and faith is
T , le with Unitarian Tawhidic epistemol i

e crucial notions of Beyond Being (or S pistemology S
Dhat) Maya, Intellect (not Reason) g (or Supraformal & CE
white examining these claims. Th o l?e,kept in the background
that resembles postmodern lo : h S nsc conirasils
of traditional Aristotlian lo gilc as to be res-pected and its critique
statements (that come from bg c grant.ed while approaching these

oth mystical prophets).

It is Sufi
B gy o alsc:.s:}l, that shows how Islam resists postmodem
ows how to move beyond.it. To start with We

shall first focu i Gods
s on Nietzsche’s notorious description of &

death at the hand
s of modern man. It is acute awareness of GO

death that distingui
distinguishes postmodernity from modemity: G5

death man's Truth j

7 uth 1s dead. Meaning i

hold. W . Mean

world t11:2 ﬂ;:?si‘élliappearance of "'Uel n\;gvo;lii \la?l::cl? 7:“;10 (lim
word also dies so to speak.lIt 105,33
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ning: Alienations, absurdism s  the logical oueome
med qentism takes  over. Finitude now suffocates man Spirit
Iquﬂffrhc qucsliﬂﬂ is how can this God be reborn? Not the ;'hetori
dies: f theologian for the reign of conventional theology ii

rsﬂPhiSIry 0 i % '
 over. Postmodern age saw the birth of negative theology
nd death cology

of God theology. When the grand narrative of th

« become incredible how God as the Ground of Being can be
h-?i“l felt as living reality, as the Ground of our being? We are living
o t-religious though post-secular age. Personal Godism doesn’t
\‘?Mp; Nietzsche's reading of recent history isn’t easily
gismissible. God is really felt as dead .(Nietzsche, Sartre, Camus)
ssent (Heidegger), on leave (Kafka), irrelevant (Sartre), absence
(postmodern theologians. This has culminated in death of man as a
logical corollary in postmodernity. Meaninglessness, absurdism,
lativism, skepticism — these are more characteristically post-
modern phenomena. It is Sufism that recovers Meaning, Truth,
knowledge, certainty by denying all of them at the relative,
phenomenal plane. It is interpretation of /la illa all the
way. Ordinary Muslims or average believers of other religions that
posit a personal God have hardly ever realized the depth and
significance of denial of gods. It is only through kufr that one can
reach iman. One has to encounter darkness at the heart of
existence, encounter the dark night of the soul and then only will
the phase of affirmation come. Ahad Zagar has beautifully put it
‘kafir  sapdith  karum agqrar’(l  believed after  first
disbelieving). Nirvana is realized aftet one realizes one’s
nothingness, even nothingness of soul (annata). Seeker of God, or
swbject must be extinguished in fana to reach baga (subsistence in
g"d)- God’s utter transcendence or even transcendence of
w?,f“de”f’e demands rejection of all idolatry-idolatry of all
Wit f” signifers or symbols, or subjects, of even Qod as Being
015°t Absolute. Tawhid is so difficult for realization and thatis
fanmi"st people don’t believe or are kafirs and. thus in hell in the
‘ﬂwhidc Parlance. Tawhid, especially the tawhid of the Elect or
of Elect of the Elect is so rare and so hard to come

0
31!“05

by, “Th

Coulq “r€ is no god but God”, this statement of Islamic StaAdes
Regpe. ., Fanslated as “ There is no truth or Reality but Truth B¢
¥ There is no beauty but Beauty”. Thus all relative truths ,

0

8



denied/ transcended in tawhidic perspective as it centreg on the
arg Tgte God has to be seen as Absolute and non-God ag Felatiy,
Ao :l?at 01.‘18 rightly understands Islamic shahadah. Sufistic readip
S

of tawhid also makes one Su.bllf? pomtlgtltlcgaitatse: tha; God alone
is really a witness, shahid 1.e., a : o ahadah, In
{ard ctive since only one exists absolutely to ang all
Unitarian perspective i duality of k
else is strictly nothing and there 1s no y Ol Knower gng
knower, subject and object, 1 and thou so afﬁ@atlon in t}le deepest
sense of the word can come only from Gf)d Hlmself..IF 18 Spirit i
us which recognizes and thus becomes witness to Spmt that is the
essence of everything, that alone is absolute (it being Pure
Consciousness). Nietzsche rightly realized that there can't be two
gods — man and God. So either of them has to go, has to be
killed. And he opted for the latter (killed God) so that man may
live, so that his freedom his sovereignty could be affirmed. He said
that man can't afford not to be God and man-God has to be there
when God is gone. And he posited the conception of the
Superman. And history is witness (history of postmodernism
especially) that by killing God he paved the way of death of
man. No Superman has arrived on the scene but only the devil or
Superdevil. If God isn’t there who is the Ground of our being now
can being be there? Sufism squarely faces nihilism that is implied
in the rejection of idolatry in denial of all relative truths, in denial
of self or ego that exists in its own right. It denies the world. It
denies all knowledge of the world. It denies self. It denies
speech. It denies that there is any meaning in the world, any bliss
- things finite, any beauty in the phenomenal or the perishable.
Va.mty of vanities, all is vanity' in the Sufi perspective. Everything
perishes. All relative meanings, relative truths are denied as only
Abso.lute is absolute. The Suf transcends all the worlds, all time
and infected thought constructiong. Postmodernists can't go any

farther. It too denies that both
f God - elf as
€go) as independent “I” and non-God (man as $

: can) exist simultaneously. It 100
ggggnlzies éhe f.act that Freedom and knowledge are attr}i’bute,ﬁ C
God-r:;: d u]t.t.'t Proceeds beyond nihilism, It proceeds beyond

{ Hallly. It proceeds beyond the realm of the phenomend
finitude or immanence P o

r relativit in Infinite
transcendence, Absolute, He Pl'OCeed; b b:;z Onl:St allln shought

si
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s to see -Truth fgce to face, to li}ze truth be trugh
ceives things without any distortion, any filtering
um in between beca'use it is identical with Univer;]agl
Infe]lect‘ Al %Od%tar?x?sinifdi: U(t) t:]cn the only God is affirmeq,
jndeed gods con * tion s cl ansed up b orence that posit
em. When our perception is ¢ eanse.d ‘of all conditionings the
outh of God appears with dazzling brllhal}ce. In fact everything,
]| phenomena partake of the TrL.lth,.mamfest Truth, God is the
it of the World and as (}hazall said the light of our eyes that
erceives the world. A gnostic sees none but God. Thus he basks in
e Truth. He finds only Beloved’s face everywhere. Al creation,
every atom, every leaf of grass praises Him. Cosmos becomes
theophany, a revelation. Truth of that Supernal Sun gives truth and
meaning to everything. There really exists nothing but Self and
universe in its exteriorization. Gnostic traces everything to Source.
God is perceived also as Al-Zahir. So life becomes celebration, a
feast as it is dance, play of God. There is no other but Self
perceiving Self. To be true to the Self is to be true to God. Sufism
substitutes the Perfect Man or Godman for Superman. And Perfect
Man appropriates God/or is appropriated by God. So duality
disappears. One can easily declare (though it isn’t declaration of
self or man but really God who is declaring this as He alone is ) “I
Am” “T am the Truth” “Glory to Me.” One discovers God within.
The Self is its own beloved. God perceives Himself in the mirror,
Love celebrates itself, Nothing exists save the Self. Arif sees with
the eye of certainty. As the realm of time and thought is
Lram‘-‘Ze.nded only pure perception, pure awareness, awareness of
Isremains, Infinite appears, Unknown dawns. Everything

mes blissful, One is joyous with the whole of existence. Ev.ery

o ;t;‘:_l thing expresses Beauty of th.e Beloved. By §umndgnng

obiecy ;Ve get liberated by the Inﬁmte..By overcoming ?“b.l‘c_t’

hieyed uality knower known duality utter cemntzdu:

Citique ‘;fOne becomes what one knows. So postm is

ypaseq thknowle:dge obtained by a subject through ul';m |

With po ough acknowledged at its own level. The Suf Wﬂ ~
thoyghy Modernist in his distrust of reason (aql-.. 7 S
Blery,. " 1aNguage. But the Sufi sees everything ':n_' b s S
me thus becomes moving image of Eter

Mity, T

B2

L
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ose can be only in Eternify, not N time, The

alndt ch)l:ignist can't step outside time. Time }Z the Unceasiy
m - i »

pos hage of existence in postm(?dcm. wor Of.BeCkett, it

hemorrhag /ground time it becomes intolerabje

- ssn’t appropriate : bec
Etegﬁ;:lyglg:: S’lllimepci)uldn’t be vilified only if it is from God. The
me :

question of meaning e}nd pule)se_:bdoe;m t atrl;eufr t?lr:r;ge }t:er.cewer
f Absolute and Eternity. Sfui is ibn al wagt. oY 16 1 dlgg
x tside time. He is innocent of becoming. Question of fupye
ﬁgesn’t arise.fOI him. All he sees is God or Tn_Jth because he ha,
disappeared as a seer only God sees thr-ough him. He lets I.{eallty
overcome reality and thus gets dealienated. Grqunded in the
infinite he can't be other than Infinite. Part of the infinite is alsg
infinite. Infinite is Truth as seeker of Truth has disappeared and
truth isn’t something out there but our’ very subjectivity, our
deepest Self. So scepticism has no room in Sufi perspective. The
Sufi grants that one can't know the Truth in its absoluteness by the
signs.He denies the seeker so only Truth remains. Both knower and
known disappear and only the pure experience of knowing
remains. The Sufi is a- watcher or pure witness. He allows
existence or Reality or Truth (Real is equated with Truth in East
and Islam though not in West and Truth isn’t reduced to property
of propositions also in the East) to speak, having
surrendered/t.ranscended himself. He becomes a hollow bamboo, 2
flute on which God plays the notes. In silence is revealed the

We will focus o Sufisti ,
t :
perspective in case of g, - '¢ perspective (if one could at all say

: e 'Sm because Sufi vision) transcends all
Zﬁ?ﬁﬁh: ; lllmaglmng’. all Visualising, a] constructi)ons of thought
Realit aG p; l‘gpectwes on Reality, The Sufi doesn’t talk about
of “abjgl?tr” “?hichmt}:an;s Reality or Gog, He transcends the realm

°0'08Y s unable to do. That i fi
: : . That is why the Sull
$oRITS need' to interpret ang Wrangle about t.l'lse :yu.estion of

= oy
;.
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retation. He isn’t caught up in textual woglq at all. He |;

is truth. He doesn’t need mediation of ]ang”agea}iH-e lives
eness, prereflective prelinguistic awarenegs, He ha € 1s pure
awd nind and separatin inci s become 4
miror 88 T ; & principle of thought has
gisappeared. Seer ey i have disappeared and only seeing is
ihere. Language doesn t enter. No metaphysics of presence is
here. NO centralism. The S}Jﬁ 1S centered in God and thys i
Nothingness or Void. God bemg not the name of 2 thing, a person
an entity and substance, a being, among other beings. God i;
Reality, Isness in wahda'tul wajudi ( which is not synonymous with
pantheism as it em.phasmes transcendence of God unequivocally)
perspective. He 1s Pure Consciousness. He eludes all
apprehension. One can well say He is not because Nothing is
naught, blank, void to the conceptual intellect. Nothing is like
Him. He signifies, in a way, impossibility of all
signification. Nothing can describe Him. We shall elaborate this
theme of unknowability of Absolute and vanity of all reasoning to
show how Sufism escapes (and corrects in turn) postmodern
agnosticism) critique.

interP

God is a hidden treasure.(This oft quoted prophetic tradition
even if not authentic expresses something which plainly follows
from the Quranic emphasis on divine transcendence.) And hidden
He remains even now. Absolute in itself has really never
manifested and can't manifest. It remains unknowable. The
Absolute in its absoluteness is Nameless and It has no signs .by
which It can be approached. It is beyond all perception, conception
and imagination. No qualification or relation (even such a category
% existence) can be attributed to It for It even tar!scenfls
ranscendence, No linguistic category can describe It. It lives In
Permanent abysmal darkness and is *‘the most unknown of all the

OWns.” It is Gayyibul-gayyib. None*can have, in principle,
dccess to |, The Pure Absolute or Essence (Dhaf) In =
utr;damental aspect is beyond the insatiable human quetls:e g,
angTths to reach It, track it, pinpoint it, catch It Itl:\alim It, ©
img 8¢ or realm of the finite or time, to concep of It are

d » 10 speak about It, to a wildered as
"Omed, Before the Ipseity or Dhat one can only be be '

3
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. Farid says “Where 10 S?ek! Where, 100 You
Khaja Gulam tures, human beings, forces of Nature and
Friend. All the fiery cred ma’z ingly drowned in the seg -
the entire world l?_ adevotee& men of wisdom and leaming
bewilderment. The S: .1556i 1 Bistami while embracing each ot
have ultimately lost. Af hets, mystics, poles and even messengers
cry in Ygin....samts,tprofoclai’m weepingly that He is beyond the
and dertios PR ; dites, gnostics and professionals i
reach of vision. Scientists, €TUGILS, L b

ity have admittedly resigned. Ask Farid naive an simple;
o p »l luteness in its absolutenss, the hi
where do you find. AbSO_u | : iated. It is Infil
metaphysical stage of Reality, 1s unc_hf_ferentlate i is In 1.n1te. So
nothing from the world of : relat_lvxty, no categorization, 10
definition, no conceptualizatlon_ is relevant. Wahdatul u:cylfd
(Oneness of Being) envisages the idea that the Supreme Reality is
both absolute and infinite. The absolute allows of no augmentation
or diminution or of reality or division. “The infinite as another
fundamental aspect of the Real is limitless for it isn’t determined
by any limiting factor. It has no boundary. The true infinite is the
metaphysical “Whole” which can in no way be limited. There is
nothing outside it for then it would not longer be the whole. The
metaphysical “Whole” is “without parts” for these parts of
necessity being relative and relative have no existence from its
point of view. This true Infinite or the - metaphysical “Whole”
under a cel.fta%n aspect is understood as universal possibility. “There
are no ‘distinctive’ or ‘multiple’ aspect existing really in the

Inﬁ.nlte, It 1s our limited determinate and individual conception
which makes us conceive lik

¢ that. That limitation comes from the

human side to make the Infini - :
, Inite expressible. The i tion of a
definite and conditioneg exi ; © el

L stence mustn’ e
unlimited domain of yp; n’t be transferred to th
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of finite, of relative, of time, of this world il

der 5 -

ofnexl

«Gposis is the realization of thy ignora ;
oﬁedge comes” as Junaid hz?s said”, Po:)s,tmgoderr:;;:te onvl‘;l?ige }:}:s
et of our ignorance and nothing dispels his darkness beclau:c h:
chooses to D€ b!md by denying tl?at We can go outside language
and history or discourse and thus intuition is denied especially by
Derrida. Since all con}radlctory truths are unified in the Truth as A}
jili says' one needn’t despe‘ur and be a skeptic. Postmodernist
ichtly sees the fact that logic or reason (Aristotelian) is wooden
legged and bedeviled by contradictions. But the Sufi though
scknowledges this would unify all contradictions in Truth and
celebrate life’s contradictions, its mystery, its transcendence of
logic and reason. Gnostic sees by means of God Himself as Sarraj
says and since God by definition is Truth so the Sufi sees Truth (or
our inability from human perspective to see the Truth) and sees it
whole, undiluted, directly. The Quran denies man as long as he
remains man true knowledge of Truth. Exclusivist totalizing
attitude is thus rejected by the Quran. “Over every possessor of
knowledge is one more knowing.” So we must all acknowledge
our ignorance and let other speak as postmodernists would have
it. Whoso sees God transcends both speech and silence, as Niffari
has said.’® Since “All are one, both the visible and the invisible™ as
Shabistari says® the charges of dualism, binary thinking,
marginalization, exclusivism can't be labelled on Sufism. Onf:nes';s
and undifferntiatedness of Being and emphasis on sgb_lec" S
nability to know the highest Principle or Absolute appropriates all
Possible problematization by deconstructionist is taken C&r
°LSufi is one who has put dual way of sees two worlds as
one. One he seeks, knows, sees and calls as Rumi tells us. ESV’-’;
"ary of truth and falsehood, good and evil are transcended in h".s
YIsion. “Since | have known God, neither truth nor falsehood

: is i se
T: *red my heart” as Abu Hafs Haddad said.”This l;abYe::ll:’ slyS-'

l‘:; 4 state where neither good nor evil entereth as Ve |
b it;n ®taethical transcendence of mystic has beer;cr:lwm.“”we the
act | tritics as implying rejection of law and g S Nave sho _h

S that mystics alone in the history of rell
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character as they havg transcended desiﬁng 2
or nafsi amara which incites one to evil . Only good cormes &:;:
the mystic because he has trar}scended the. plane of e “
desiring self which chooses and 18 c?ught up in the net of o

desires. His hands have become God’s hands and God acts gh 00;
him. so to speak. Binary of time and Eternity too is transcendeg
one term of the binary (time) though acknowledged at its gy lem
is nevertheless transcended “Eternal and temporal are not sense

from one another/For in that Being this non-existent hag ﬁ
being”. The Sufi’s place is placeless and his trace traCEIGBS,i&S.
what can you say of him.*“When contemplation is 1
established, there is no difference between this world and thew |
as Hujwiri says.” The Sufi’s tongue flaggeth after irfan. As W
says, “Be silent that the lord who gave thee language may
speak.”'’ Bistami has made similar point: “The furthest from

exemplary moral

finality of Interpretation, intolerance, exclusivism, dog

fun ' izi '
woszfnentallsms and totalizing metanarratives has plag
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.o Muslim what can I dO?J For I ?‘0 not know mysejf
a Christian nor a Jew, a fire worghi T

l ﬂ:‘:}?ﬁ:e East or the West, not of Land nor l;}f)_esrerft # Mislin oy
?zm not ot: the Elcmental. not of the Circling Spheres.
{ am not of earth nor of air, of water nor of fire
( am not of the Empyrean nor of the outspread cq
ndeed [ am not in the category of creation at |,
 am not Hindustan nor of China nor form near-by Bulgaria,
 am not of the laqd of Iraq nor of the dust of Khurasan.
[ am not of the F aith (or the present obligations of religion) not of
the hereafter, nor of Heaven nor of Hell,
[ am not from Adam nor from the garden of Paradise.
My dwelling is without location, my trail without trace.
But then he follows the affirmative path that is characteristic of
[slam and concludes: There is neither body nor soul for I am
the Soul of Souls. I have
expelled duality from myself. I have seen the two worlds as one.
Let me seek One, say One, know One and desire One.
O Mussulmans!
Is there lover in the world? Then I am he!
Muslim, Pagan, Christian monk? Lo, I am he!
Shibli, Karkhi, Bayazid and Junayd,
Bu-Hanifa, Shafi, Malik, I am he!
Throne and carpet, Tablet, Footstool, Height and Depth,
Whether one with God or surrendered — all you see!
L “Two bowshots off,” “above”, and “night still”,
Yea, I am Injil, Psalter, Koran, utterly!
Cup-boy and lees, minstrel and cup, lute-string and song,
Sweetheart and lamp, wine and carouse, all these I be!

*°ls and creeds seventy-and-two in the world?

Ot one that remain; but all of them see thou in me!

U elements in the World, Soul and Body too,
T:g:’ ?u, Water and Fire, what are they all but me'{
» falsehood, evil and good, easy and hard, I am;

a(:,”ledge, virtue, temperance, faith and piety!
Yeai

¢ fire of Hell, fierce-flaming am I;
Wegre. rden of Paradise and houri heavenly!
°r of coat of skin, with quiver and lariat I;

38

rpet of the world,
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