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mditional religions and civilizations are inconceivable
gihout saking 1nt0 consideration hierarchy of existence. And this

o ¢ anderstood Of apprec_:iated only when distinction between
- and super-nature. retional and para-rational, scientific and
ccaltist OF mystical realms is no longer respected and one term
Fhﬂeged and the other silenced as in modernist humanist
sicourse Miracles form the important constituent of traditional
ligions, Islam included. Pre-modern pre-Renaissance world may
4 defined with respect t0 its credulity towards miracles. Kashmir
'md Persia and unfashionable and anachronistic (to modernist
sasihilities) ambience and identity as land of or land of miracle
wofkers (two terms are almost synonymous for a traditional
'i Iashmlr) It is only at the great cost of ruthless marginalization /
ﬁwessmn of the Realm of unreason, the intuitive, the mystical.
] Am‘gadh;;lhat modern scientific worldview has come 10 dominate.
':.-ﬂfhisto,y l;t;.netrated very deep into historlograpby and our view
o Wolr?:io;)f has to be distorted to r.:lppro'prlgte or.appended
willy oh 1§t0ry in moderr.l humanist SClieptlﬁC history. To
W (G 1g(ﬂctl'w: study of history of traditional p}fe-nlodem
N CXpla)' miracles have to be ref:l(oned Wlt.h Sf.:I'IOLlSl}’ fmd
Boreg ifmt;d away, demythologized, marglnallzed or just

ey are nothing but fairy tales, legendry
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qceretions around some spiritual truth havi 1

d thus their cognitively and objectjye vagrat-beﬂf;
This is what some moder, idity ¥

nwlhnlngic:ll
some social role _unt y
anpiGoed Of rejecict. ‘ 'ha s
;til;:(l\i'li;:li like Prof. Khan, P.rol. R-ai’lcp, M]) Sofi and h‘:jes}:lmﬂ '_
o Kashmir history, cs.pccml‘ly. ltb- my_stlc pararationg| 0“*
traditions, 1ts cult of or 1ts dehmng.ldentlty. If one is faithfy
modern rationalist Orthodox tradltllon,.as they are, one i to_,
mareinalize miracles and dell}f th§1r literal historica] truth goq

2 in some functionalist perspective and that ig Whaf'

appropriate them 1 .
they have done. My focus will be heterodox Scientiﬁc?

developments, postmodern qpproach to history and songl
perceptive dissident modern critics of naturalism and fationalism,__.;_
Miracles and mass credulity towards them has been seen mogtly“j
a problem and hardly approached with negative capability zg
empathy. Miracles and Legends and interchangeably by mm
historians. This approach is here criticized on traditional religious |
or Islamic grounds, para-psychological and postmodern grounds. 4
Very title of Prof. Khan’s chapter : 8 in speaks of author’s
modernist intention. It is entitled ‘“The Societal Dimensions of
Miracles and Legends’. It emphasizes societal dimension andis®
either silent over or suppresses their literal historical cognitie:
phenomenological truth. It also brackets miracles with legends and
negative connotations (in terms of cognitive validity) of I
legends are thus implicitly appended to miracles also. Prof. Khats
seeks to ‘establish a purely historical view of the suppo
supernatural phenomena”. However author is cautious, ;
G.M.D. Sofi in Kashmir not “dismiss the occurrence of miraci&:
purely on the basis of reason”, for in doing so we are Profe s
commit a violence upon the forces of a strong tradition™. Tome78
is not just committing violence upon tradition but also upon 1 .
developments in sciences like Parapsychology and posti®
critique of enlightenment reason shows. Prof. Kban re-;;.
nmlgii?;;ﬂ. Muslim apologia for very unambiguous fe{;‘:; .
in Quran and Prophetic traditions. He g1Ves
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| literature, as Prof, I'Tlham does, will nof s0lve the
in hilg“’?"‘_\mlw. “.-ﬂm?; to be ugnu:&;tlc with respect to hiﬂtorian,;
fm,hlcn .'nnhcl‘tli‘:"w existence ol. nnruc!cx. I‘lc says, “it is outsjde
P ain of”i.‘ilm‘_\’.[() dclcrm‘lnc ,‘;‘iluc!] uf‘thc miracles that are
have occurred is true o false™, S0 historian, according to
d 10 pe allowed to be non-committal with respect to this.
im. mkfical work of Baba Dawood Khaki for instance 1S, by this
L@grfﬁ ]uot a work of history and modern historian ¢an not allow
gaﬂdﬂj nistorical value Martin Lings writes biography of Sheikh
itmgul:r a‘m, contemporary Wwriter witnesses numerouys miracles
-;,‘z;‘],;al Burton in India) and records it faithfully and thus it ..
'l.w;thiﬂ the domain of history to determn},e which qf the miracles is
e of false. Miracles are as “natural”, as “ordinary” events as
oher natural events despite many secularist modernist historians
sertion to the contrary, not only for believers in them but for
many former hard core skeptics. Miracles, as numerous works of
pra-psychologists show (especially in communist Russia which
lied certain miracle workers for public services — thus taking
mracles as given, as true, as fact to be interpreted) are historically
Wective and literally true events and thus subject matter (data) of
@y historical work although author’s aim is “neither to establish
st doubts on the authenticity of miracles attributed to
o i but to fathoms the meaning of or truth of an objective
& v the Jabyrinth of supra-mundance events'. He wants to
e ha%,ot ;11)[0pic over.sight concerning nature ot_‘ miracle”’. Thlls
y, mir:c%ht to critically evaluate Khan insights COI}Z‘?H:H%‘
g, - ‘:}S which could be gleaned from a close reading Of
B ity OF offers psychological (historical) explanation 0
ey Performeq by Nurud-Din or Nasrudin, a patient of
Fenge hez Miraculous element smacking of Supémam'r"ﬁ
"YOIS 1o reject e.g. he remarks in connection Wit

Tre ;ll
Naturt l?.lklng

-~

169



Seminar Numpe, 2609

e

The hagingr;lphical literature is repeqe
A%

this story. - . p i
breaking fast with ashes mixed with water (cm[vr; h of el

T ationalis bts (which Khan f , 1S
Naturalist rationalist doubt ( han fully subscr, 8

reparding such feats are no longer defensible. Many v
other mystics have performed greater and more mueqmg 'S ing
resence 0 p ScienliStS-‘ Author shows hle narrow conception (“:
UpICSSES Realm of Q11rczls()n as Foucault says) i, hia
remarks also commenting On Same Nasrud-Din he o ot
<hould take the extravagant statements of the ha;,g.j(,g;a -
regarding Nasru-Din’s unbelievable feats not Ij{cra“yp ery
figuratively as part of complex psycho-historical process, ) :
modern interpretations of Christianity and Biblical criticism whia
demytholpgize Christianity, e)f.plams away, miracles of jesyg ’
Sir Syed does this in modern times for Islam. I argue that not ..‘.?
prevents us to take them literally. Most of us are witnesses g
some miracles of local saint and faith healers. Even Jungm
approach to miracles to which Prof. Khan seems to subscribe
without explicitly knowing or referring to him, is agnostic towards
metaphysical or supernatural reality of miracles.  Modem:
sensibility have so much conditioned us towards, higher realms
being, towards all too real would of angels, fairies (with m'.
Blake shook hands, as did some and saints. Battle of Badr shows’
angels intervening in the battle. This story could hardly be takens
figuratively and has been taken literally by traditional [slamie
Demythologizing modernist attitude is evident in Khan's analyss:
of Nurud-Din’s another miracle regarding Rishi’s transformal®®
of into fifth. He writes, “The story cited above 1s an example D08
as unadorned fact about Nurd-Din’s social teaching blossomed ifgfif;;
an elaborate legend or miracle within a short span of about *
after  his death’.  Author stresses embellishments ps .:
hagiographers — on simple facts, Many miracles, contends % i
'seem tq have designed by the common people to plaCf-’ ﬂ}e
at the Pinnacle of sanctity”®, This shows how 0n is 100 i
distort history by prior commitment to rationalist 1%
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ans regarding possibility of Mmiracleg
3 ﬁ.;ulﬂl’ o rightly points out Prof Rifiqi
ul .

| Khan of “one of the major drawback

AI”HTI]LI‘}” fr

, . rof
also followe K h:
C

N 1n hig

S of historie:
! : Storical worke .
en g = - Al a g ‘ TKS has
| “emﬂmcn_ quthor’s conventional readinesg to accept antipy
[ 5l N7 L) " 3 > . ‘ I‘ Y
et ory and poetry and also between f, -

' r\\"‘;‘:‘:ﬂglcvzu1cc here -is aIS(} -lhc hislm‘iqans's ui:llzrr Ld ;;’;;‘ghl.‘ﬂhry
.wh:ju o However, ]-10 In.mscll IS respectful towards legends ony
g™ of their historical value (hey having  affected the
& sness of people on s_uch a great scale that whether true or
@"“I; cognitive OF EMPIFICist terms, one must reckon with them
'-f’[l‘“qll forblhc reason that history has been affected by them. He i<
lzif;ﬁkcal of their cognitive or truth .claim N empiricist terms,
L om myth he uses mostly in negative sense: forgetting what
?svcholﬂg}" and anthropology may have to teach aboyt its ‘factual’
j-;_h.aracter. )
Prof. Rifigi follows Prof. Khan in his credulity towards
' podernist rationalist myths, that fantasizes that time honored
';-chends and myths” are nothing but fictions, criticizing the
mdulous believers in miracles. One can only feel pity for modern
mionlistic  credulity towards belief in  omniscience of
Lmlightenment reason.
- He writes in a typical rationalist modernist tone, for
msiance, “Biographers; who were only credulous believers,
hever, in the miracles and supernatural powers of the saints,
ieled in describing fantastic legends and anecdotes about Sufis'’.
U, however, has  himself acknowledged that many
. hers Were trained traditionalists and applied canons used in
.-‘&ggig:;iilt'ipns to the tradition of various Sufis. Muchoi
;_-&f:xp aineg a‘}Llerature produced in this connectl.on Is d131‘r}§fe~t
B o ;H b)_/ h‘1‘m e.g. hc? seems {0 dismiss }Fal_ Lfl s
"y (11 with “its excursions in Fhe. realm of mythu? d.
i’ gl tha:t €r wrote legends. He is 1pcredulf)gs towards
the prophet had ordered him to visit Kashmir

People there to Islam'?, He writes that these accretions

ard for
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ere further claborated by subsequent ha) "

- ; : | Olar b
i and Miskin who transforme Wil " Such o

of lepends and myt

d]"h‘a‘,
Hawder's) w 3

Wahhab, Hass i AR ‘ . l
giving legendry material about Hamadani and Rishs rttinm“

Rishi Nama of Baba Nasiruddin, Rafiqi writes “Muck o 3
Nasib's account is legendry.  The legends describe by h.nf
trequently coloured with romantic touches. They generally I
a1l conversion such as that of Bamud-Din and Pfl}'am-u..
super natural power of Nurud-Din'".

In order to explain away presence of so many of lege .
and miraculous stories, our authors resort to various !
hypotheses. We need not invoke all these fantastic hypg |j__‘__5'
(which sometimes appear more fantastic than the supposeg
fantastic legends which need to be explained away) if we abandyg
rationalist incredulity towards possibility of what are calle
supernatural occurrences, especially in connection with saints e g}
Prof. Rafigi writes “in order to show the supernatural powers of -f“':j
Sufis for which the pious memory of later generations remembered
them stories were invented” and ‘it seems that the stores
miracles. like Lalla’s asking baby to take milk. weaver's incident}
were prepared to show Nurud-Din’s piety and innocence. They
were intended to serve as a background setting for some of
verses. It is common to stories of saints all over the wo-r{d:g
present them as moved by impulses of virtue even before the 18
of conversion draws upon them"*. Prof. Ashraf Wani also WS
explain away the presence of hagiographical literature prof S
advent of Islam on fashionable modernist rationalist g{ouﬁd&
say: “The notion of supposed supernatural pOWers of gur;:s ¥
considerably nourished by the medieval conditions mar 4
mass gullibility, abysmal lack of communication tuel!mg niec®
... above all by injections of superstitions and cowardice, 4
(through dreaded and fabricated tales and the 'hlz did
propaganda by the vested interests), into the masses ¥ 2
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?*‘n?" ~od 3"‘xr\K l ¢ have lormatiog, [t Ol how ey
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% q SONMK ayasthas were suspende i 'lll Kalhan, .

om thejy

Y s
ad nﬂl-l”” they turned 1o astrolo
ot cams, omens and auspicious

i SCTVICEeS by
BETS {0 exy by
it o - \ ks
AU some apparent muracles like the incident .I‘ g
) > ydv of Sultan I OF Sayyid's car
| with de id body of Sultan Fagly Shah mark fIM: o
i ! dined he end

nine |'}“-“
(lhl “ .\'nh

Rl 1a
s . scourse 10 notorious
sty by TECOMISE 10 i€ OIS notion ol coincide

L8 quthority of C.EM. Joad and s iaences,  He

0 hrings e dles {id some others to explair

Jay evidenee for miracles through a reductionist strategy ! {‘)";_‘
ghan qlso resorts 10 same type ot strategies, although a by mn -

; . TR . . I . . ore
ﬁhisﬂfmed ones Eo_explam away the evidence for miracles ()LI'

qats. POl Rafigi also brings Islam's denunciation of of

odifference 10 miracle mongering and the fact that miracles are not

«idence of one s sanctity or divinity is Islam to dilute the

erwise highly concentrated mass of evidence favouring the fact

 of actual performance of miracles by Hamdani and others.

Referring to miracle 1n Kali Mandir in which Brahman was chased

i shoes flown in sky. Prof. Rifigi says. that this miracle is similar

. one which a Yogi is said to have performed in the court of

| . o . < 4th

 Mohammad bin Taglug-Sufi Malfuzaat of 14" century. also record

smilar encounters between Sufis and Yogis. But the performance
the Sufis. They rejected the

o miracle was no part of activities of
spematural  poet of yogis with scorn'. calling it istidraj
fconferring of benefits by God on obstinate sinner). All th ngat
i scholars were trenchant critics of such tendencies. In fact
Kam came to obliterate all such religious beliefs which were

shf merely on miracles and lacked any rational bast,:.
erefore miracles are not and should not be accepted as €

':we of the spread of Islam”lg. The fact 1S

a part in spread of almost every religion 1n¢
ag 1 Spr 0 0s J |
| theympla)'m' g this part even today. Quran refers 10 :
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Prophets like Moses and Jegyg <)
of mnay Muslim  Saints 'd.nd‘ l(;(:”
fer to the part played by miracles }'_-m‘c
core sceptic as Tosh could sce Prophet in a r.lrc;lm‘\&n Q
form with wide cyes (at least he smely
Prophet’s continuing presence .EI-H(_I his dimension 4 , . the
after his death forms @ significant chapter of muqi ' ".f'-
Qufis have displayed miracle  for Prrw,r(rjl life
nst rivals almost in the manner of Mméng
magicians, as Prof. Wani argues in his quoting ““n‘fincins ag-f
of evidence that Sufis did perform miracles, even ...
compulsion (from opposite side) Our undying and strong tfag- w
affirms this. Miracles or intersection or transaction i
Super-nature and Nature have always, occurred and are ocgy
everyday. Miracles may have a rational basis as Yogis and b
spiritualists argue. So arguing about irrationality of miracles
thus their impossibility 1s unscientific and irrational. Greg
theosophist H.P.B. who performed numerous “miracles” says here
can be no miracles because what are miracles from one level

consciousness or existence appear gerfectly normal or ordinarg!
when looked from the higher level2’. Modernist rationalism onlf§
needs to correct its definition of reason and include hitheri®
" marginalized part of reason — Unreason as Foucault calls it ]
Rafigi finds stories of miracles attributed to saints I oSty
fabrications e.g. he says about supposedly miraculous cure of 248
ul Abideen’s boils by Nurud-Din rishi that” the story beas =8
marks of fabrication and seems to have been concocted 1 0S8
glorify the miraculous powers of Zainudin®'. l¢ 3
miraculous occurrences or anecdotes as legends. IT
contrast uses very guarded language in describing mir
seems 1o believe in their literal truth as against Khan, R
Mohbibul Hassan and others. Khan is expert in sifting the &
historical truth from the chaff of what he calls lege wil
e

that has surrounded hagiological literature e.g

narrative of
Biographies
conversion 1€

aih ang
li(_-h al .'f"

. I I’i;ry dlm
physical.

history.
superiority agal
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ale containce kegy,.

T

d l v sIhate i ' iy '
&iﬁ‘ﬂ ﬂ?ﬂ\' hc d“ "‘“t d h”' hot ”b"ir BN 1t a in

W ades Mo : '
g i and mhS and then e
{

w '_‘0 \h(‘(‘r (11.’:‘(“1'(‘” (\' l;“";; 5'"1(& b
Nt atianali A
o 5 invent rationalist mechaniq legends 1o
jon ‘hvii' Cmﬂinllk‘d presence. Parapsychalo,.
o 7 ¢ science. takes miracles for ey
m S and then Pm“dL'dS “I) Iﬂ'ccuum for them ey '
¢ e > Y . . ) . 1 WU e )
ﬂi‘“.ﬂi'"ed to reject lehIL al histonans of Kashm:» .
n before 207 century) were unanimoye .

K~

. historia . IR therr o,
e literal truth of miracles. They are duty hound 1. <P
:'mmmus Sufi Mulfuzaat, biographies and ayop, .
ufis and their truthful disciples e.g. Khakhi'. =, »_-.-.zr:

hdoom Sahib. numerous contemporary sources thay; g
feir truth OF factuality, and lastly the mémory of cnun!.‘;a.: L
4o have passed this fact of medieval culture from generaron -

ion. It is hardly a contested fact that on the wve

gaetration of Islam in Kashmir the writ of Tantric gurus ran farue
uthe valley. They performed mind boggling magical fears [ il
ws, disdaining miracle performance by Sadhus (thus granning
ber factual or empirical or literal truth, condemnation of certin
mctice follows only when it is already existing, Rafigr retieraies
ﬁ&:& were trenchant critics of miracle performances, s
“hing that miracle were performed and Sufi’s ritictsm was (et
&Wa literal fictions. ) ‘
05top a flowing stream, to cool a raging tire
Owalk on feet in the sky; to milk a \\'uu‘d;cn COW.

these in the end are but base jugglery”
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s widespread use of witcherar 1
3 ALY E i ) [-‘ t In '. - 33

] antric revered becanse f f'p,;r'l'\“-“hmir g
le to concede thi I w .

) . v - . . b _ It .In . .i i

hecause such biographies of saints as that 1, I |

cted by Masters themselves and most biographers . ® heay!
credulous fools but pious historians who did not rr:;;-(; :‘*’Qre
cvidence at their hands. I'here 1s hardly any logical ;;r Tplrz_ |
hasis for calling the whole tradition of miracles a Iegendm;ennﬁ
especially in €ase of Kashmir because it 1s identified as Pir :‘;:n 1
some supposed “myths” and “legends” about Hamdan are'

kalhana mention
gurus were

where |
i these stories of miracles
. S Were

impossib
hey occur in

atte

follows: |
01. That he was simultaneously present in 40 houses to dictate b |
ar. Now this is repdrted about Abdul Qad

famous Chaual Asr
jeelani (RA) and Rumi which have been seen in 72 and |7
houses by people at the same time. It is reported of mar

saints like Habibullah Nowsheri that they used to offer so
prayers in Mecca — Now this “myth” is reported about m: y
purely secular men in history also that they were
<imultaneously seen at two different places. Everyone of
can perform this feat, including Prof. Rafiqi. we know how )
delink consciously our astral bodies and send them anywhe®
in the Universe.
HPB in her Isis Uneviled quotes mamy such actul
performance. Our spiritualist, occultist
parapsychological literature is replete with such case histons
We just need to suspend our disbelief and concede with Hame
“There are more things in the heavens and the carth than Y3
imagination has even dreamt of. )

02. That he defeated Brahman of Kall Mandi  bY .
parapsychology would call levitating t Even & 3
magician can levitate shoes and hurl them ot anyone ol
not the saint who does possess genuine Knowle
science.

(}r ge ‘-fll‘
iStones
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o of and on guide )
" \‘I'i\ ﬂt FARI L lt ‘.‘ h\ 'l(ll]h(!’ toy (!f| |}”

h¢ "

_qhat « could be critiqued on relig;

* i\]lh"ug thi ' ' religious groung
<

nr ”‘-H

> HH:

o gnumd for criticizing it one scientific
:h*“‘1 \-chulﬂtl." and even psychology offer numcrm:- HT”“M\
Pmmi;'kind of guidancc from both living and dmd\ Edmnt\l\
10 f“‘\rdinﬂl'." pcoplc, not to speak of psychics or n;c(lir:;“?k "
;j}‘:r:tl . ,()SSCSSCd. power .Of precognizance; he was rcc:’:ﬁ :
__I‘ ‘ma‘ y saints \\'Qhoul cither or two parties having even :—;w;l
b_e ays that Sll@l?(h Burhan ud-Din Sagar ji. Jibril Kar:-i.
\‘iymﬂud’Dm Gaurl and Abu Bakr ['usi had seen him (his soul;
;ﬂ s world prior to his bll’th. Aggin this story is made
. ;edible in the light of 'Occultlst and spiritualists evidence,
hat he could t‘el.epathlcally know of Burhan ud-Din Hagqani's
seath. Now this 18 tqo .commonplace a fact to be discussed.
Raba pawood thkl in Dastoor-us-Salikeen writes about his
Sheikh that he built mosques by conquering spirits. Now this
could be dismissed as myth by our enlightened rationalists.
Byt all of us perhaps are witness of this feat performed
qoutinely by many pairs who control spirits. If they could be
sed for evil purposes why not for building mosques I do not
want t0 prove historical veracity of this incident but only to

prove that we have 1o right to veto such miracles on rational

.

grounds.
5 That he guided Rupi Righi through — Jism i-barozi. For a
modern student of occult science this 1S very simple and need

¢ 1ot be dismissed as legend or myth. |
U1.That he had power of precognizance. Precognizance 1 well
known capacity to foretell many details of future and many

ES '][}ﬁ:s not only saints do possess this. .
'3t he met in waking state Sheikh Najmud-Din Kubra who

1 " died long before at that time. He possessed fucih
-~ ""oma] powers as Khaki mentions this thus W€ have little

Nstificat: ; : ;
lication for discrediting this as inauthentic.
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carth and Fire ang all e '.
¢ the control of saint”. four |

Rumi has said “Water, .-u'rl.
clements of e are put unde el |

1\'|:I:\‘V (1|:L}I].131:.:.:]::,illll_g (lmc impnrlzml ‘(Jbi[.ccnfm “%5?””“.man
such miracles is therr suppuscd impossn_b’l .lll)./‘lm}m‘ Fawhidic POing |
of view. Now il occurrence ”"“’:Lwh‘m]rt“: ;:l;" :'.Lh;”}%k OF il
alghaiib, defcating taqdir. assuming ﬁ‘)_”:"‘ ]iidic u\;}:) ‘;m-d €lC, are
contrary to then Quran 100 1S Hﬂill.lc,l?N']» hid ¢ ' ,IS absurg
, apparently qualifics Tawhid at many pj,c, 2
hose minds who unnecessarily see

Tawhid is not incompatable with "
d’s omnipotence is not qualifieq

Y of |

conclusion for 1t 0o
Only problem is with
conflict where there 1s nonc. |
fact, any miracle or and Go
thereby.
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